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Did Buddha VipaSyin teach the Pratimoksasitra? 


Haiyan Hu-von HINUBER and Yukio YAMANAKA 


§1.0. Vipassin’s teaching recounted in the Mahdapadana-Suttanta' 

The original meaning of pdtimokkha will be the focus of the present examination which has 
not received as much attention as it may deserve. This study may shed further light on the 
development of the Buddhist Vinaya. 

The second part (vagga) of the Digha-Nikaya, the Mahdvagga (DN nos. 14—23), contains 
texts relating to the legend of the life of the Buddha. The Digha-Nikaya no. 14 deals with the 
Mahdpadana-Suttanta (“Texts about the Great Feats”) and will be the starting point of our 
discussion. In this text the life of the six predecessors of the historical Buddha are narrated, 
especially the life of the first Buddha Vipassin who is fabled at length.” 

The third section (bhdnavara) of the Mahdpaddna-Suttanta (DN II: 35-54) relates the 
following story: Buddha Vipassin considers if he should teach the Truth (dhamma, on its 
meaning see below) and he has finally decided against it because the dhamma is much too 
difficult to understand. However, after the chief Great-Brahma has asked him three times to 
do so, Vipassin has chosen Kanda and Tissa as his first audience. With his magic powers the 
Buddha appears at the royal residence Bandhumatt where Kanda and Tissa live. 


§1.1. Vipassin taught the dhamma in the sense of cattari ariyasaccani 
It is important for our argument to first consider the content of Vipassin’s teaching to Kanda 
and Tissa: 
atha ya Buddhdnam samukkhansika dhamma-desana tam pakdsesi, dukkham samudayam 
nirodham maggam. (DN II:41 14-16) 
“Then, he (Vipassin) proclaimed that Truth which the Buddhas alone have won; that is to say, 
the (doctrine of) Sorrow, of its Origin, of its Cessation, and the (right) Path (for its 


Cessation)”. 


It is unambiguous that the “dhamma” Vipassin taught refers to nothing else than the Four 
Noble Truths (cattdri ariyasaccdni). Therefore, the term dhamma used here is not to be 


The problem of interpreting the term pdatimokkha in the Mahdpaddna-Suttanta and the related parallels was 


first presented by Y. Yamanaka at the 2nd International Workshop on “Critical Edition of Pali Canon” (22-29. 
August, Thailand, organized by the Dhammachai Tipitaka Project). His presentation was based on Amano 2010, 
pp. 80-86. The authors of this paper are very much indebted to Prof. N. Kudo for some valuable additions and 
suggestions. 

This also serves as the model for the later Buddha legend, cf. O. von Hintiber, A Handbook of Pali Literatu- 
re, §52-§59. On Buddha VipaSyin see Buswell/Lopez, The Princeton Dictionary of Buddhism, p.979 s.v. 

The translation primarily follows Rhys Davids, Dialogues of the Buddha 11:34. 
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understood as “norm” in the sense of “law”. 

When a great multitude of inhabitants in Bandhumati, some 84,000 souls, heard that 
Kunda and Tissa obtained the Homeless State and the Monk’s Ordination (pabbajjam 
alatthum upasampadam, DN II,42,s.7) under Vipassin’s instruction, they thought: “this is 
certainly no ordinary doctrine and norm of conduct” (na hi niina so orako dhamma-vinayo, 
DN II:42,.4).. Thereafter, they visited Buddha Vipassin, gained full confidence in the teaching 
of the Master (satthu sdsane, DN II:43,)9), and became Buddhist monks as well. In the same 
way, another 84,000 inhabitants of Bandhumati had been converted to Buddha’s teaching too. 


§1.2. The content of the patimokkha taught by Vipassin and the Dhammapada 
Consequently, a giant order of 6,800,000 monks was staying at Bandhumatt (mahd-bhikkhu- 
samgho pativasati attha-satthim bhikkhu-sata-sahassam, DN 11:45,.2).° This marks a 
turning point in the legendary tale of the Mahdapaddna-Suttanta, for Buddha Vipassin put 
forward the idea that the monks should go out on missions in pairs, teaching what they had 
learnt from the Buddha with the hope of bringing happiness to many. 

More interesting for our discussion here is Vipassin’s demand that the missionary monks 
return to Bandhumati at six-year intervals, for the purpose of the “Pdatimokkha-Recitation” 
(api ca channam channam vassdnam accayena Bandhumati rdja-dhadnit upasamkamitabba 
patimokkhuddesayati, DN 11:46,s.7).’ Below, we will see the real content of the “patimokkhud- 
desa” taught by Vipassin, according to the Mahdpaddna-Suttanta. 

As fruits of the missionary efforts, 84,000 dwellings of the Buddhist order (Gvdsa) 
emerged in Jambudipa. At the close of every year, the deities (devatd) reminded the monks of 
each remaining year until they should go to Bandhumatt to recite the so-called “Pdatimokkha’’. 
When six years were at an end, Vipassi — the Exalted One, Arahant, Buddha Supreme — 
recited a “Patimokkha’” in front of the monk’s order (tatra sudam bhikkhave Vipasst bhagava 
araham sammd-sambuddho bhikkhu-sanghe evam patimokkham uddisati DN 11:49,19.2;). The 
three verses taught by Vipassin, however, show clearly that this so-called “Pdatimokkha” has 
nothing to do with that Set of the 227 Monastic Rules for Theravada monks;* and perhaps of 
even more interest is the fact that the verses deal with the elementary doctrine of Buddhism. 
The text in question reads (DN II:49,,5-50,): 

khanti paramam tapo titikkha 
nibbanam paramam vadanti Buddha. 
na hi pabbajito paripaghatt ° 
samano hoti param vihethayanto. 


As commented by Rhys Davids in 1910: Dialogues of the Buddha 11:29, fn. 2. 
In this context, dhamma-vinaya may be interpreted as a Dvandva compound; the translation “religious rule” 
by Rhys Davids, Dialogues of the Buddha I1:35, is not really appropriate. 
° With regard to the number of Bhiksus in VipaSyin’s first Sangha see Fukita 1987 and idem, The 
Mahdavadanasitra, p. 40, fn. 6. 
’ The word patimokkhuddesa was translated by Rhys Davids, Dialogues of the Buddha 11:37, as “to recite the 
summary of the Rules of the Order’, because, following the “Vinaya Texts Vol. 1” (see fn. 1 there), he 
understood patimokkha as “disburdenment’. Our exegesis in §2 will explain the original meaning of this term. 
8 Cf. O. von Hintiber, Das Patimokkhasutta der Theravadin, p. 3f. for more detail. 

Reading paripaghati following the edition of the Dhammapada by von Hiniiber and Norman, p. 52 (no. 
184) instead of pariipaghati in the DN edition. 


Ds 
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Patience (and) forbearance are the highest austerity. The awakened ones say nibbana is 
the highest. One is certainly not a wanderer if one injures others; one is not an ascetic if 
one harms another."° 

sabba-pdapassa akaranam kusalassa upasampada, 

sacitta-pariyodapanam etam Buddhdna sdsanam. 
The avoidance of all evil; the undertaking of good; the cleansing of one’mind; this is the 
teaching of the awakened ones. 

anupavddo anupaghato patimokkhe ca samvaro, 

mattannutad ca bhattasmim pantan ca sayandsanam, 

adhicitte ca Gyogo, etam Buddhdna sdsanan ti. 
Not abusing, not injuring, and restraint under the binding conduct,'’ and knowing 
moderation of eating, and secluded lodgings, and exertion in respect of higher thought, 
this is the teaching of the awakened ones. 


As to be expected, these three verses about the essential teaching of Buddhism are found 
in the famous collection Dhammapada consisting of the most popular Buddhist, and some 
Non-Buddhist, verses.'” 

Since the three verses quoted above form the whole content of the so-called “pdatimokkhu- 
ddesa” taught by Vipassin every six years, it can at least be taken as certain that this so-called 
“Patimokkha” does not contain any disciplinary rule." 


§2. On the original meaning of the word patimokkha 

It can be helpful to understand our passage in the Mahdapaddna-Suttanta if we take the “origi- 
nal” meaning of pdtimokkha into consideration. There is disagreement among the traditional 
interpretations as well as in the modern exegesis, regarding this fundamental Buddhist term. 
In 1985, O. von Hintiber thoroughly examined the early Pali texts and the various possible 
derivations of the word patimokkha,"* which are briefly as follows: 


wm opie English translation quoted here mainly follows Norman, The Word of the Doctrine (Dhammapada), p. 


28: verse 184, 183 and 185, except in the interpretation of pdatimokkhe in verse 185 (see following note). 
"Norman (see preceding note): “restraint under the rules of discipline”. However, this verse seems to teach 
the general conduct of a Buddhist ascetic. Therefore, in this context, the phrase pdtimokkhe ca samvaro pro- 
bably means “restraint under the binding conduct” (see §2) and not the concrete 227 rules prescribed for 
Theravada monks. 
'2 More than half of 423 verses collected in the Dhammapada have parallels in corresponding collections in 
other Buddhist schools. Nevertheless, the interrelation of these different versions has been obscured by constant 
contamination in the course of the text transmission, cf. O. von Hintiber, A Handbook of Pali Literature, §84— 
§91. 
'- It should be mentioned that a parallel passage of the Mahdpadana-Suttanta discussed here can be found in 
the Mahavadanasitra. Here again there is no monastic rule quoted from the proper Prdatimoksasiitra, see Fukita 
(ed.), The Mahdvadanasitra, p. 156: evam eva Vipasyt samyaksambuddhas tasya dvdsastasya bhiksuSatasa- 
hasranam puratah paryanke paryankena nyasidan nisadya VipasSyt samyaksambuddhah prdatimoksasiitrodde- 
sam uddisati: 

ksamtih paramam tapas tittksa nirvanam paramam vadanti buddhah 

na hi pravrajitah paropatapt $ramano bhavati param vihethayanah !/ 
A parallel of this Sanskrit verse, which forms Vipasyi’s so-called “pratimoksasiitroddesa”, can be also found in 
Bernhard (ed.), Udanavarga, XXVI,2. 
‘Cf. O. von Hiniiber, “Die Bestimmung der SchulzugehGrigkeit buddhistischer Texte nach sprachlichen Kri- 
terien”, pp. 60-62 (KS:41-43). 
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(a) The earliest explanation is preserved in the Mahdvagga together with a fragment of earliest 
commentaries: 
patimokkhan ti ddim etam mukham etam pamukham etam kusalanam dhammdadnam tena 
vuccati patimokkhan ti (Vin I 103 ,,f.). 
patimokkha means: this is the beginning (ddi) of the salutary Dhammas (kusaladnam 
dhammdnam), this is (their) head (mukha), this is (their) fore-part (pamukkha); 
therefore it is called patimokkha."” 


This commentary derives the word pdtimokkha from the noun mukha and not from the root 
vmuc. This explanation seems to indicate that the word pdtimokkha was understood as 
“something which is at the beginning” or “something which is essential”. 


(b) Another old explanation of patimokkha can be found in the collections of Jdtakas (Birth 
Stories) of the Pali Canon. 
tam samgaram patimokkham na muttham (Ja V 25,s) 
This binding promise has not been held. 
yam (sc. bandhanam) natthuto patimokkh’assa pase (Ja V 166,13). 
What (kind of shackle) was bound in a noose through his (Naga) nose. 


According to these examples — which are admittedly not clear-cut — pati-mokkha could be 
understood as an adjective meaning “binding” and as noun meaning “bond” (in contrast to vi- 
mokkha, “loosening”’). Thus, in its early period, the Pali is, as usual, closely connected with 
the Vedic language usage which knows prati + vmuc only as “tighten, fasten”.'® 

Both interpretations of patimokkha/patimokkha, either in terms of “something (doctrine) 
which is essential (i.e. at the beginning)” or “something (doctrine) which is binding”, would 
perfectly suit the context of the Mahdpaddna-Suttanta: Buddha Vipassin orders the 
missionary monks to return to the Bandhumatt base every six years in order to teach them the 
essential and binding doctrine of Buddhism as presented in the three verses ($1.2) reminding 
the monks of their duties."’ 

It is not impossible that the reading patimokkhuddesa was originally found in early Pali 
texts which changed to pdtimokkhuddesa later on, as the interpretation pati (from root vpa), 
“protect”, and mokkheti (Sanskrit: moksayati), “resolve”, found wide dissemination as well. 
Especially since the gradual Sanskritisation of many Buddhist texts the different Vinaya 
schools seem to have been increasingly under pressure to accept the younger meaning of 
prati-muc. Consequently, the interpretation of pdtimokkha/pratimoksa in the sense of 


'® Here, our translation differs slightly from Horner, The Book of the Discipline; in TV:133 she translates 


“patimokkha means: this is the beginning, this is the head, this is the foremost of states that are good; therefore 
it is called patimokkha”. But generally, the English translation of the Vin texts quoted in the present study 
follows Horner. 

'® See Bohtlingk, Sanskrit-Wérterbuch, s.v. vmuc. As late as the epic period, the meaning of patimokkha/pra- 
timoksa as “resolve” emerged and became prevalent in the commentaries of the Digha-Nikaya. 

". The meaning “binding” would also suit the text in Vin I:102,.5 30, as interpreted by O. von Hinitiber, “Die 
Bestimmung” (see fn. 14), p. 61: yam nanadham ydani maya bhikkhiinam pafiiattani sikkhapadani tani nesam 
patimokkhuddesam anujadneyyam, so nesam bhavissati uposathakamman ti. anujanadmi bhikkhave patimokkham 
uddisitum, “ich sollte nun die von mir fiir die Monche erlassenen Regeln diesen als bindende Rezitation 
anordnen, das ... wird ihr Rechtsakt am Uposatha-Tag sein. Ich ordne an, ihr Monche, das, was zum 
Bindenden geh6rt, zu rezetieren”’. 
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“resolve, liberate”, won more and more recognition. 

Furthermore, there are several ways to express prdtimoksa/prdatimoksasitra in Chinese 
Buddhist texts. Most Chinese renderings prefer the phonetic transcription bo-luo-ti-mu-cha 
WAEGE AR SZ. A phonetic reproduction generally indicates an uncertainty concerning the mea- 
ning of the respective term. One Chinese translation of pratimoksasatra is jie-jing BUR while 
the word jie # can also be interpreted as “binding (obligation)’. Actually, only the 
translation with bie-jie Jill ff, bie-jie-tuo Fil AEM or jie-tuo f¥ Mkt reflects the meaning of 
“solving”. 


§3. Vipasyin and the closing passage of the Pratimoksasitra of different Vinaya schools 
The next problem we encounter, then, is the almost consistent pattern of the concluding 
passage of the Pratimoksasitra as this text is handed down by nearly all Buddhist Vinaya 
schools. As it can be seen in the following table, the three verses, which occur in the 
Mahdpadana-Suttanta as content of Vipassin’s “Patimokkha’’, have been reduced to only the 
first one. In this way, the appendage of most Prdtimoksasiitras ascribes to each of the six 
former Buddhas one single verse as “his Patimokkha’’. 
This parallel pattern is perhaps best explained in tabular form: 


Prdatimoksasitra of Chinese version Sanskrit or Tocharian version 
the different schools 


Theravadins The connection with Buddha Vipassin and the 
related verses are missing. 
Sarvastivadins Pe Ee 7 ob OU a RE PT et EEE ksanti(h) paramam tapas tittksa 
, ANB Te EAR nirvanam paramam vadanti buddhah 
Ege, aie GK na hi pravrajita(h pa)ropat(ap)t 
NEE IE TEAR UA (§)ramano bhavati para(n) vihethayanah"” 


HABA Babe PO PT 


kldsm[u]ne Spal{m]Jem_ pldslu(n)eyam)twam: 
kldsmune 

ka(ks)riie Spalmem trdnkinic ptandktan (: 

ma) ---- (wastd)s lantu [a]lyk(e)s pd[1]ksant 
sdmam maskatrd dlykes miydsmdm (1) 


(sdis) Slyok vipaSyi ptanikta pratimokiis ses:”° 


'§-  Shi-song-lii Bi-qiu Bo-luo-ti-mu-cha iitt Lt UEREGE A, T23:478b22-25. 

'9. G. von Simson (ed.), Pratimoksasitra der Sarvastivddins , p.259. 

Kae Schmidt, Der SchluBteil des Pratimoksasitra der Sarvastivddins, p. 75. Unfortunately, Schmidt left 
out the Tocharian sentence (sds) Slyok vipasyi ptafndkta prdatimokds ses in his reconstructed Sanskrit text and in 
the German translation as well: p. 74 and 78. Accordingly, von Simson followed Schmidt’s omission (see fn. 
29). 
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Milasarvastivadins |@e8)F Ek Rea ea ksantih paraman tapastitiksa 
HAS ILA BARE nirvvanam paramam vadanti buddhah 
Whe FARAH WR EE Seize | na hi pravrajitah paropatapi 
a $ramano bhavati paran vihethayamanah ” 
(for the English translation see 
below) 
Dharmaguptakas BAAR, cP AEA 
CEES : 
HAE A, ARSE? 
Mahiéasakas ics thee, BEET PRAISE 
AEE TE Sad UL A CS Sipe PU ib 
BMEDEA SL: 
ei PHASE 
THACEMA ARE 
Mahasamghikas tha, BoP WROIZR He HE IE 
Mad AU Aes BSC AS HS aS HEHE AN 
Se 
ei PAAR AR 
HAREM, AAP PY? 
Mahasamghika- ksantih paramam tapo titiksa 
Lokottaravadins nirvanam paramam vadanti buddhah / 
na hi pravrajitah paropatapt 
Sravano bhoti pardn vihethaydanah // 
idam tasya bhagavato vipasyisya 
tathdgatasyarhatah samyaksambuddhasya 
aciradbhisambuddhasya nirarbude 
bhiksusamghe samksiptena pratimoksam 
subhasitam”® 
KaSyapiyas FEC ETERS CARRS 
HEHE ae IYER EHR?” 


To compare and analyze the concluding part of all Pratimoksasiitras would go far beyond the 


present study. Nevertheless, it may be useful to briefly note some peculiarities: 


(a) The apparent absence of Vipassin and his “Pdatimokkha’ from the Theravada Vinaya, neither 
found in the Vinayavibhanga nor in a separate handbook manuscript, presents us with a 
difficult problem which should be kept in view. As far as the Sarvastivadins, the Dharma- 


Genben Shuoyigieyoubu Jiejing HAS — TD) A BIE, T24:507b27-29. 


H. Hu-von Hintiber (ed.), Das Bhiksu-Pratimoksasitra der Milasarvastivdadins, p. 66. 


23. 
T22:1030a9-12. 
24. 
25. 
26. 
27. 
28. 
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Si-fen-lii Bi-giu-jie-ben V4 4) FE LE Ee We AS , T22:1022b11-13, and Si-fen Seng-jie-ben V4 4 14 WA , 


Mi-sha-sai Wu-fen Jie-ben YY 28 F.47 WKAS, T22:206a6-9. 

Mo-he-seng-di-lii Da-bi-qiu-jie-ben EG ASEEXK Ht AIWAS, T22:555b22-25. 
A. Thakur (ed.), Lokottaramahdsamghikanam Pratimoksasitram, p. 36. 

Jietuo Jiejing FENRIS, T24:665a24-25. 
E.g. The Patimokkha, ed. by W. Pruitt and transl. by K. R. Norman, pp. 108-111. 
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guptakas, the Mahisasakas and the Mahasamghikas are concerned, it should be remarked that 
the above quoted “VipaSyin’s verse” is not attached at the close of their Vinaya corpus itself, 
which corresponds more or less to the Vinayavibhanga of the Theravadins. Rather, the verse 
in question can be found in the appendage of their separate Pratimoksasiitra, which is used as 
a handbook and mostly contains a series of famous Buddhist verses of different sources. In 
contrast to these four schools, the Milasarvastivada Vinaya, however, mentions the 
“Vipasyin’s verse” at the end of its Bhiksu-Pratimoksasiitra (as quoted in the table above) as 
well as in the Bhiksuni-Pratimoksasiitra (T24:517a), the Bhiksu-Vinaya (T23:904b) and the 
Bhiksuni-Vinaya (T23:1019c). 

(b) The concluding passage of nearly all Prdatimoksasitras shows a uniform model which can 
only be explained as deviations from a common source. Also a later alignment is not 
impossible. 

(c) Not all manuscripts of the Pratimoksasitra note in prose indicating which verse was taught 
by which Buddha. For example, G. von Simson (with regard to the Pratimoksasiitra of the 
Sarvastivadins) did not take the fragmentary verses of former Buddhas into his text edition, 
noticing that the manuscript GA, and possibly FH as well, may contain a passage about 
Vipasyin and other past Buddhas.” Likewise, although the closing verses attached to the 
Pratimoksasitra of the Milasarvastivadins from Tibet contains the verse in question (see 
quotation in the preceding table), the ascription to VipaSyin is missing. 

(d) The case of the MUlasarvastivada school is perhaps of even more interest concerning the 
relation between the Ma-Mahdvaddnasitra and the Ma-Prdtimoksasitra. The verse in 
question is without a doubt parallel to the Pali verse in the Digha-Nikdya (§1.2). It occurs in 
the Mi-Mahdvaddnasitra (fn. 13) and in the Chinese version of the Mi-Prdtimoksasitra 
along with a comment assigning it to Vipasyin.”” The translation of the Chinese text (quoted 
in the table above) reads as follows: 

The best practice is patience which enables to reach the Nirvana, 
An ascetic who harms others, can’t be called “Sramana”. 
This is the Pratimoksasiitra taught by Vipasyin, the Tathagata, the Abhisambuddha. 


§4. Some remarks on the formation of the Buddhist Vinaya 
It would seem appropriate to venture a few remarks on the formation of the Buddhist Vinaya 


or rather on the early conception of Buddhists concerning the former Buddhas and their “Pa- 
timokkha’’. 


(a) As shown in §3, it is obvious that almost all Buddhist schools share the idea that the recitation 
of the Patimokkha/Pratimoksa can be traced back to six predecessors of the historical 
Buddha, beginning with Buddha Vipassin/Vipasyin. In many early Buddhist texts there are 
references — sometimes contradictory — to the past Buddhas in conjunction with the 
“Patimokkha”’. 


°° Cf. G. von Simson (ed.), Pratimoksasiitra der Sarvastivadins, p. 259, note 22: “GA enthialt vor den 


einzelnen hier wiedergegebenen Versen jeweils einleitende Verse, in denen die Buddhas Vipasyin usw. als 
Lehrer der jeweiligen Verse genannt werden. ... Falls FH denselben Einleitungsvers wie GA enthalten hat — was 
keineswegs sicher ist — wtirde das bedeuten, dass in dieser Hs. alle Schlussverse dem Buddha Vipasyin 
zugeschrieben werden; ... Da die Einleitungsverse in den tibrigen Hss. fehlen und tiberdies in GA nur 
bruchstiickhaft erhalten sind, sind sie her — K.T. Schmidt folgend — nicht in den Text aufgenommen worden” 
(see fn. 20). 

ze oat may allow the assumption that the Mahdavadanasitra of the Milasarvastivadins has a stronger connection 
with the Pratimoksasitra, in comparison to the Theravada school. 
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(b) On the other hand, the disciplinary rules for the order of monks had been decreed step by 


(c 


(d 


wma 


wa 


step, according to the perception of early Buddhists. This can clearly be seen in a dialogue 
between Sariputta and Buddha Gotama found in the introduction to the first Pardjika rule 
(Vin II:7,;-10,.5). Buddha Gotama said that the religious way of life (brahmacariya) did not 
last long when Vipassin, Sikkhin and Vessabhu were lord, because these three former 
Buddhas “were idle in preaching dhamma in detail to the disciples; and these had little of the 
Suttas in prose or in prose and verse, the Expositions, the Songs, the Verses of Uplift, the 
Quotations, the Jatakas, the Miracles, the Miscellanies;’*' but the set of precepts for the 
disciples was not made kown and the Pdtimokkha was not promulgated (appafinattam 
sdvakanam sikkhapadam, anuddittham patimokkham).* In contrast, the three Buddhas that 
followed — Kakusandha, Konagamana and Kassapa — promulgated the Patimokkha that the 
religious way of life lasted long during their time. 
In response to Sariputta’s request to promulgate the Patimokkha immediately, Buddha Gota- 
ma asked him to wait and emphasizes the point that a teacher will only know the right time 
for promulgating rules when certain conditions are met and troubles will arise in the order. 
Such conditions can be broken down into four stages of a Samgha’s development: 

¢ — rattania-mahattam: when the order has attained long standing; 

¢ = vepulla-mahattam: when the order has attained full development; 

¢ ladbhagga-mahattam: when the order has attained the greatness of donations; 

¢ — sacca-mahattam : and finally, when the order has attained great learning. 


Accordingly, in Culavagga XI (Vin II:284-293), the report about the so-called “Council in 
Rajagaha’”, the president of the synod, Kassapa the Great, questioned Upali: 

(Kassapa:) patamam avuso Updli pardajikam kattha pajinattan ti? 

(Upali:) Vesdliyam bhante ’ti. 

(Kassapa:) kam Grabbha ’ti? 

(Upali:) Sudinnam Kalandaputtam Grabbha ’ ti. 

(Kassapa:) kismim vatthusmin ti? 

(Upali:) methunadhamme ’ti. 
In a corresponding way, Kassapa questioned Upali on the subject of each individual monastic 
rule. We may, therefore, suppose that most of the rules were gradually issued at different 
stages and collected into the code book “Patimokkha” (Pali) or “Prdatimoksasitra”’ (Sanskrit) 
at a later date. 


Apparently, the tradition of reciting the Pratimoksasitra of all seven Buddhas’ was of emi- 
nent importance for ancient Buddhists, at a time when the canonical texts were being com- 
piled. Some stories of past Buddhas involve rich characterization of myths and legends: a 
common feature of stories in ancient India. For example, the sixth former Buddha Kassapa 
held the Uposatha ceremony every six months according to the Manorathaparani,* whereas 
today’s practice is to recite the Prdtimoksasiitra every fortnight following Uposatha day. Of 


course, the variations in different definitions of the “pdtimokkha” must have been conspi- 
cuous to some editors, compilers or commentators. As can be seen in the table above, the 


Vin Il:8 4.3: bhagava ca Sariputta Vipasst bhagava ca Sikht bhagava ca Vessabhii kilasuno ahesum sdava- 


kanam vitthadrena dhammam desetum appakafi ca nesam ahosi suttam geyyam veyydkaranam gdathad udanam 
itivuttakam jatakam abbhutadhammam vedallam. The English translation follows Horner. 


Although this statement Buddha’s in the Vinaya Pitaka seems to contradict the text in the Mahdpaddana- 


Suttanta (§1.2), it can notwithstanding be regarded as a further evidence for the often contradictory character of 
early Buddhist texts. 


See table in §3: E-CHFTH PEIN AG acc. to the Pratimoksasatra of the Kasyapiyas. 
Cf. CPD s.v. 'Kassapa. 
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concluding passage of the Prdtimoksasitra of three schools — the Dharmaguptakas, the 
MahiSasakas and the Mahasamghikas, — attempted to find a solution for this contradiction 
with the comment Vipasyin had briefly taught the Pratimoksa (Mahasamghikas: lig Ste ae ge 
AX SL) at the very beginning (Mahisasakas: i #/) WH LUZ MEGE AK SZ) or by demanding that the 
order, after having recited the Pratimoksasitra, should jointly study “the rest of the dhamma” 
(Dharmaguptakas: 47 274 GRUB, Ee PARAL GEE). 


In summary, Vipassin’s “Pdtimokkha’, consisting in three verses as narrated in the Mahdapa- 
ddna-Suttanta, does not obviously identify with the later handbook Pratimoksasitra in the 
usual sense. Although the relations between respective Buddhist texts will remain obscure, 
the discussed passage in the Digha-Nikdya can presumably provide further hint to the 
original meaning of pdtimokkha (“essential’, “binding”) and throws light on the perception of 
how the Vinaya came into existence in early Buddhism. 
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